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THE INITIAL FORMULAE L O,
IN A COMMUNICATION OF A MONGOLIAN VICEROY
TO THE KING OF KOREA

Francis Woodman Cleaves
(Harvard University)

The initial formulae of Mongolian rescripts and letters of the thirteenth and fourteenth centuries
have captivated the minds of scholars for many years.! Wtadystaw Kotwicz, ""Formules initiales des docu-
ments mongols aux XIIl-e et XIV-e sidcles,"'? was the first to deal with them comprehensively. Eric
Voegelin, ''The Mongol Orders of Submission to European Powers, 1245-1255," unaware of the article by
Kotwicz, confined himself to formulae in a restricted number of documents, concerning which he reached
@me very convincing conclusions. Such initial formulae, we should observe, while reflecting certain basic
features of their Turkish prototypes, are constant neither in structure nor content and reveal diachronic as
well as synchronic variations and innovations which are attributable in part to geographical and institutional
versities of the imperium mongolicum. 4

Two documents in colloquial Chinese, communications in the nature of ultimata from the Mon-
golian Viceroy Sartay,® delivered to the King® of Korea in 1231 and 1232 respectively, are found in the

Koryé sa % >t (Kao-li shih)” 23.4r5-5vl and 23.6r1-7/4. At the beginning of the commun-
jeation of 1231 we find initial formulae for which no precise parallels have hitherto been adduced.
Although I propose to deal with both communications in full in a separate study, it has seemed preferable
at this juncture to discuss first the initial formulae in that of 1231 and the problems they present.

The text of these formulae of Sartay's communication reads as follows (4r5-7):

Tientichtii K. JK AL 7

T ‘ien tt;o-chiang-lai—ti yenyii K. Sf, 4 j;': & 'é‘ iE
So-te pu-chtiu-tijen  pff 4% 7 3K /R A

Yu yen hsia-liao %‘ Bk g% 3

Yu shou mei-liao ﬁ ¥ ;::’L T

Yu chiao-tzu chtiieh-liao 7§ Hi]’ I };g ]

Sheng-chih -}Z EJ

Murakami Shoji /'F':l' k. _)I_ =~ , 'Moko raicho no honyaku % $ * ﬁ%

é& %K "8 ("Translation of Mongolian Credentials in Goryeo-sa"'), attempted complete transla-

tlons of the communications into Japanese. In his honyakubun m‘ 1 ) 4 /;( ["'translation''] of
the communication of 1231 the text in question reads (p. 82):

Ame no chikara wo moteru & &') )} 7{7 Z t "( %
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Amatsu kami no iute kitareru kotaba naru zo

Xt N B 3

matsurowazaru hito wo e taru ni $ %
£ 7 oz,
ni wo sokone taru ari gr( i -\t - D 745 7o>
L %

te wo nakushi taru ari ..j» -i 7:(: V%

ashi wo kizutsuketaru (bikko ni naru) ari Ei‘r i 1% ,j, %
X 5) o i

~ to no seishi arishi wo motte, ... y D %f ‘E'l’ j—) b} L 'i Lt

N T

[''Having the Rescript of [ which the text reads]:
‘[ These] are words which the Heavenly gods
Who possess Heavenly power have come speaking.
In respect of getting people who have not yet submitted,
There are some whose eyes [ we] shall damage,
There are some whose hands [ we] shall remove,
There are some whose legs [ we] shall injure (shall cripple) .. .".""]

Gari Ledyard, "Two Mongol Documents from the Koryd sa,'"'© translated the communications
into English. In his version the same text reads (p. 228): :

Strength of Heaven! Words spoken from Heaven: those people we get who do not braid their
hair(?) will have their eyes blinded, their hands removed, their legs crippled! Edict.

B. M. CepoB [V.M. Serov], Tloxon Mouronos B Kopew 1231.1231rr. u ero nocinencrsus!?
[''The Expedition of the Mongols into Korea of the Years 1231-1232 and Its Consequences''}, for his part,
had occasion to translate the documents into Russian directly from Ledyard's translations, the communica-
tion of 1231 being found on pp. 143-144 and that of 1232 on pp. 151-152. Although he introduced an
occasional innovation of his own, Serov seems to have followed Ledyard's translations slavishly and uncriti-
cally without any concern for the problems posed either by the English translations or by the original texts
themselves. His translation of the text with which we are here concerned reads as follows (p. 143):

<< 3pukT xaHa riacHT: << Cunbl HeGa! CrnioBa, uaymue ¢ HeGa: JII0OH, He 3aIUIETAIOIIME CBOHX

BOJIOC, OCJIENHYT, UX PYKH OTHHMYTCH, 2 HOTH 6yAyT HCKalteyeHo! >> . , . >>,

[<< The Edict of the xan says: << Forces of Heaven! Words, coming from Heaven: People, not ¢
plaiting their hair, shall become blind, their hands shall be amputated, and the legs shall be crippled!>>] :

-

In the South-Korean translation of the communications in the Yokchu Koryd-sa %

3

\\

% g { (I-chu Kao-li shih),' * the text in question reads (p. 580, 1.9-11):
’: i s
Haniil & kirydk ( ;ﬁ\: 7b ) il kajin
hanunim i naeryd ponaen malsstm isinira

uri ka pokchong ( HE\ f;.i )-haji anniin cha( % ) titl il chabanniinde
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i til iin nun i mdn cha( ’,% ) ka ikko
son-i ttordjyo nagan cha( ﬁ ) ka ikko
tari ka ssogin cha( % ) ka issotta.

Kiiraesd songji ( E ré ) ka naery0so . . . .

[These] are the words which the Deity

Possessing the power of Heaven has sent down.

As we have captured those who do not submit,

As for these,

There were those whose eyes are blind,

And there were those whose hands are fallen away,
And there were those whose legs are rotten.
Therefore, the Rescript having come down, . ...

b. Cymbaabaatap [B. Sum'yaabaatar], "' Conouroc ryyxuﬁﬂ cypBamK MOHIMJI xmﬁraan
["'On a Source of Korean History, Mongolla and the Mongoléuud (2)"], cited the text with which we are
here concerned on page 214, the North-Korean translation of it on page 215,'% and gave his Mongolian
translation of the latter on page 217.

The North-Korean translation reads as follows (p. 215):
<L Uri ka ch‘dnili lal patturd kirydk 4l paltong-hanun kés ini iréni chdrdni mal man hamydnsd

chagi ti chugydn Ul ttokttok-hage naenoch‘i mot-haniin saramiin mach‘i nun i issédo mot pogo sujok ul
tugodo ssil chul moriniin kot kwa kat‘iin cha ida. Yojon e hwangje i myongnydng tro . ... >>

[''Since, having received Heaven's intention ( j{ h—%\ ), we exercise[its] ( gj}%’. ?7& ) power

.
’Lq— 7{7 ), as for the man who merely speaks in this way and in that way and cannot express his own

: E] Z_) ) opinion ( i EJ ) meticulously, he is the same as one ( ﬁ ) who, although he

£

has eyes, cannot see and, although having hands and legs ( —:)t- /i ), does not know how to use

"Previously ( ﬁfj ) by order ( ﬁ /-4\ ) of the Emperor( % ).
Sum'yabaatar's translation of the latter reads as follows (p. 217):

Bid tengeriin iveeleer augaa xiidilg olson bogood xals yail xooson yarixyg erxemleZ dotor bodloo iil
gargax xiin bolvoos niidtei bolov® yum xar¥ es fadax. gar xoltel bolové tiiiinee xeregleZ iil fadaxtai utga
egen bolai. iiinil 5mné xaany zarligaar Salidai Xordiin cergiig ilgeesen yavdal bol . . . .

['"We have got power and might by the protection of Heaven and, if there be a person who prizes
idle empty conversation and does not express his inner thoughts, he is the same as one who, even though
he have eyes, is not able to see anything; even though he have hands and feet, is not able to use [them].
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"Before this, as for the fact that Salidai Xoréi had sent the army by order of the Xaan, ... "]

These introductory formulae present a number of problems, not the least of which is the exact
tude of the text itself in the form in which it is found in the Koryd sa (Kao-li shih). It should be observe
at the outset, however, that, with the exception of Ledyard and the South-Korean translator, all the tran
lators —Japanese, Russian, North-Korean and Mongolian —have regarded the formulae as constituting |

themselves the text of a rescript or edict in the mistaken assumption that the term E‘f E‘ (shen,

chih) ''rescript’’ which immediately follows the initial formulae closes rather than introduces the text of
rescript. It would, perhaps, have been visually better, however, if Ledyard had used a colon (:) instead of
period (.) after the word "'Edict.”” by which he translated the term, if only to make it perfectly clear that
refers to what follows and not what precedes, even though the initial formulae constitute the introductor
part of the rescript as a whole. From his Russian translation —" OnukT xana racur ' ['The Edict of th

xan says''] —itis evident that Serov did not share Ledyard's opinion as to the manner in which this part ¢
the communication is structured.

It is obvious from a perusal of the sundry translations that the scholars who have dealt with th
formulae have been rebuffed by a number of apparent difficulties. Turning now to the initial formulae :
such we find that they are essentially three in number —the third of the three consisting of a topic and thre

comments. The first of the three are the words j‘"\ /?(‘ ;E—L jb (Tien-ti ch‘i-li) "'The Might c

Heaven." Ledyard'® regarded them as ''an abbreviated form'' of 1% e 3 k )R ;’E_L 77 %

(Ch'ang-sheng Tien-ti ch'i-li-li) ''In the Might of Everlasting Heaven,"'' ¢ a translation of the Mongolia
Mbngke tngri-yin kii¢in-diir 'In the Might of Everlasting Heaven."" (Despite Ledyard's reference to Nicholz
Poppe, The Mongolian Monuments in hP'ags-pa Script,!” pp. 67-68, n. 1a, for a discussion of the ways i
which k‘u¥‘undur/ki¢iindur ~ kii¥iin-diir has been translated, I cannot believe that the Mongolian suffix a
the dativus-locativus in-dur/-diir is to be comprehended in this instance as if it had the function of an instry

= .
mental in -iyer. For the meaning of % (li) in this case cf. Erich Haenisch, Untersuchungen iiber da

Yiian-ch‘ao pi-shih, "Die geheime Geschichte der Mongolen'® and Antoine Mostaert, C. I. C. M. et Franci
Woodman Cleaves, Les Lettres de 1289 et 1305 des ilkhan Aryun et O ljeitii & Philippe le Bel,'® where thi
question is discussed in considerable detail.) In translating kidin-diir as ch'i-li-li "'in the might'' the Chines
rendered the Mongolian original verbatim and precisely. The notion here is not that an action is performe:
"by the might of Heaven'' in the sense of by means of the might of Heaven,'’ but rather "in the might o
Heaven'' in the sense of "in virtue of the might of Heaven," just as we say ''in the name of"' in English o
in hoc signo "in this standard" in Latin. It is a nuance of locution —a delicate nuance— which should b
observed in translation into English, as, indeed, it was, with an occasional exception, into Chinese.

"The abbreviated form in this document,’’ Ledyard observed, ''is, as far as I can learn, the onl
such instance.''2° Although he cited a passage from the Hei-Ta shih-liieh )?i‘ ;,i .% ﬂ&
[Sketch of the Affairs of the Black Tatars],** properly a passage from the pen of P‘eng Ta-ya ﬁj A
g’ﬁ ,22? an important passage, which I prefer to translate (11r3-5): ''As for their constant expressio

s K

( -,ﬁ\- ':‘Y,; gk ), it is always: T‘o-cho ch'ang-sheng t‘ien-ti ch'i-li huang-ti-ti fu-yin j{_. 7§'

‘E& i K /?V 52(_' )b E '% fg\, Z‘% é'Relying on the Might of Everlasting Heaver

and the Fortune of the Emperor.’ As for things which they wish to do, then they say: 'Heaven has causec
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i[them to be ] thus.’ As for things which have already been done by others, then they say, ' Let Heaven
know (= decide).” There is never an item which they do not attribute to Heaven. From the Lord of the

atars ﬁ i_ [down] to his people, there is no [instance in which it] is not so," he overlooked

_another passage in the same text, properly a passage by Hsii T‘ing ,T,/% % 23 in reference to the

ﬁ# (p‘ai) or plaques, that is, badges of authority worn on the belts of the Mongols, in which we read

'15:1-2): "On the plaque are inscribed Hui-hui ]Q )ﬂ [= Uiyur] characters, which seldom go

yond such phrases as _F‘ 1 A JR SR, ) (Changsheng Tiienti chi-li) '[In] the
ight of Everlasting Heaven.' "' While the latter example does, it is true, have the words % fi' (Ch‘ang-

‘:eng) ("'Everlasting''), it does not have the postposition ?& (li) ("'in""). In this respect it appears to

be comparable to the formula as we find it in the communication of Sartay. We might even cite as another
gimilarly abbreviated translation of the same Mongolian formula (M&ngke tngri-yin kiiiin-diir) the words
ei fortitudo ""The Might of God'' with which the litterae certissimae atque verae of Giiyiig to Innocent IV
en,2? whereas a more literal Latin translation is Per virtutem eterni Dei ""Through the virtue of the Eter-
al God'' as it appears at the beginning of the preceptum of Mongke to Louis IX?* and Per potentiam Dei
xcelsi "Through the Power of God on High," at the beginning of the verba of Eljigidei to Louis IX.?¢

The exceptions to the rule notwithstanding, I am of the opinion that in the text of the communi-
cation in the Koryd sa (Kao-li shih) there is a scribal inadvertence —one of many in both communications,

o which I shall have occasion to draw attention in due course —which was occasioned by the fact that, his

ye being inadvertently attracted to the character K_  (t'ien) (‘'Heaven'') (4r5) with which the com-

Junication opens, the scribe wrote }_‘\ (t‘ien) a second time for i (ti) ("'in"") or, possibly,

-

rough an inadvertence occasioned by a distraction, copied the lower part of 1 (li) itself, asif it

re k (t‘ien). If so, this not only means that the communication in its original form opened with

words & X, ;’EL 57 g\ (Téien-ti chi-li i) ("'In the Might of Heaven"), but also that the
= >

ond formula, concerning which more shall be said below, is not K ig ;f-‘:)‘ QK }E‘\‘ 5 5‘%
-2 ” -~ -~

‘ien tao-chiang-lai-ti -yii) ""Words Which Heaven Speaks,'’ but rather ¢ 3 L -

ien tao-chiang-lai-ti yen-yii) s c aven Sp LE_ ;:l.:j- * }T’\\; £l

,‘5' (Tao-chiang-lai-ti yen-yii) ("'Words Which [We] Speak").

As for the formula T*ien-ti chi-li-li "'In the Might of Heaven'' as such, it would correspond to a

"Mongolian Tngri-yin kiiiin-diir ''In the Might of Heaven," for an example of which cf. Francis Woodman
Cleaves, "'The Lingji of Aruy of 1340.""27 Two examples of a slight variant of the formula are found in

Ts*ai Mei-piao g‘\ i. ﬁé) , Yiian-tai pai-hua-pei chi-lu i.t ,f)\; Y ‘é’@ z,? ;g: ’j&

‘ [Collected Records of Yiian Dynasty Pai-hua Stelae] ,28 which respectively open with the formulae

& P, }?TN g& ]b i (T‘ien-ti-ti ch‘i-li-li) "'In the Might of Heaven and Earth’" and k 7,
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’3“] ;’ﬁ jy z (T'ien-ti-ti ch'i-li-li) "In the Might of Heaven and Earth," both reflecting an un-
attested Mongolian Tngri vyajar-un kii&iin-diir, which may be compared, however, with the words de’ere
Tenggeri ‘yajar-un ihe’el ''protection of Heaven above and Earth [below] " in the Mongyol-un niuda
[= nrua] to[b]Za’an or The Secret History of the Mongols which reads in the Yiian-ch‘ao pi-shih o

EH *'JZ’,‘ { 29 6.25v3-5 as follows: Ene tusa-yin €inu hali uruy-un uruy-a &inu hadi qari ulyu-yi

de’ere Tenggeri ‘yajar-un ihe’el medetiigei. ''[As to] the benefit of this thy service, let the protection of
Heaven above and Earth [below] know (= decide) how I shall return the benefit unto the seed of thy

seed.”” The word de'ere is glossed _L.  (shang) "above," tenggeri, k (t‘ien) ''Heaven,'" vyajar-un,

Y, g‘g (ti-ti) "'Earth of,'" and ihe'el , %i 57& (hu-chu) (''protection'').

In fﬁ' 7"7 (ch'i-li) "'might'’ we have the earlier, alternate form of the more usual, present-day ;

7{7 ;’:K' (li-ch’i). As a translation of the Mongolian giigii(n) ( ~ kii¢ii(n) ) "might" in the Mongyol-un

niuta [= ni'uda] to|b]é&a’an or The Secret History of the Mongols $ 260 cf. the Yiian-ch‘ao pi-shih, Hsii-chi

‘é‘i g} 1.45x3:  tenggeri vyajar-a giidii nemegdejii ''[his} might being increased by Heaven and Earth."
The word tenggeri is glossed 7{ (t‘ien) ("'Heaven''), yajar-a, Y, ,f-j' (ti hang) ''Earth by,"
giicii, 1‘%(. jb (chi-li) ("'might"'), nemegdejii -;FK 5,’1',“ 7%’ (pei-t‘ien-cho) "'being in-
creased."’

In )E_ }% (T'ien-ti) ("'of Heaven'') we have the determinative suffix )ﬁ\, (ti) which
alternates, as we have just seen above, with @‘g (ti) in the language of this and comparable documents.
Cf., e.g., Ed. Chavannes, "Inscriptions et pieces de chancellerie chinoises de I'époque mongole, "*° where
we read (p. 369, n. 2): ''le mot R est I'équivalent de ’g‘g moderne.”" For other examples of
its use in this communication cf. 4r6, 4v6, 5r2, ord, 516, 5r7-8, 5r8-9, and 5v1 below. For the solitary

example of ﬁ‘{] (ti) in the communication cf. 5r8 below. For the usage of this determinative suffix in

Chinese cf. Li Hsiang § 34} . "Lun'ti' 'ti chih pien chi 't tzu-ti yulai 33 r -
A

r;&& J oz 3-]% & f)?& J f}’_ ﬁ’g é *\ ("'Notes on the Etymology of the Particle
te’"'),>! Kao Ming-k‘ai "% /% ﬂ_, , 'Han-yii kuei-ting-tz‘u 'ti' .’;i ?;";Ej ﬁ% i

%6 8% " ('La particule déterminative #i en chinois'’);3? Jaroslav prisek, "'La fonction de la parti-

cule ti :ians le chinois médiéval”;>3 and P. Demiéville, "Archdismes de prononciation en chinois vul-
. "3
gaire,

As for the second of the three formulae, the text has k iﬁ. H_\éf * }ﬁu 'g‘ %’%
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'H‘.] ;E( VA z (T'ien-ti-ti ch'i-li-li) "'In the Might of Heaven and Earth,"' both reflecting an un-
attested Mongolian Tngri vyajer-un kii¢in-diir, which may be compared, however, with the words de’ere
Tenggeri ‘yajar-un ihe’el ''protection of Heaven above and Earth [below]' in the Mongyol-un niuda
[= nPuZa] to[b]ta’an or The Secret History of the Mongols which reads in the Yiian-ch‘ao pi-shih A

EH *IJZ‘ { 29 6.25v3-5 as follows: Ene tusa-yin &inu ha¥i uruy-un uruy-a &inu hadi qar? ulyu-yi

de’ere Tenggeri <yajar-un ihe’el medetigei. ''[As to] the benefit of this thy service, let the protection of
Heaven above and Earth [below] know (= decide) how I shall return the benefit unto the seed of thy

seed.'” The word de'ere is glossed _E.  (shang) ""above," tenggeri, jri (t‘ien) ''Heaven,'' vyajar-un,
Y, Q‘i? (ti-ti) "'Earth of,'' and ihe’el , %i g]') (hu-chu) (''protection’’).
In ;)i(‘ j] (ch'i-li) "'might"" we have the earlier, alternate form of the more usual, present-day
A . (li-ch)). As a translation of the Mongolian giitii(n) (~ kii%ii(n) ) "might" in the Mongyol-un :
niuda [= niulal tolb]&a’an or The Secret History of the Mongols § 260 cf. the Yiien-ch‘ao pi-shih, Hsii-chi
‘i‘i g,\ 1.45r3: tenggeri <yajar-a giidii nemegdejii ''[his] might being increased by Heaven and Earth."
The word tenggeri isglossed ~ K_ (t'ien) ("Heaven"), yajar-a, 3§, ,f:J' (ti hang) ''Earth by,"
gliéii, %‘ _75 (ch'i-li) (''might’’), nemegdejii ;%K ;ﬁ:‘, 73 (pei-t‘ien-cho) ''being in-
creased."’
In ;E }%‘ (T“ien-ti) (''of Heaven'') we have the determinative suffix )ﬁ\, (ti) which
alternates, as we have just seen above, with ﬁ{? (ti) in the language of this and comparable documents.
Cf., e.g., Ed. Chavannes, "'Inscriptions et pi2ces de chancellerie chinoises de I'époque mongole,"3° where
we read (p. 369, n. 2): "le mot }?‘:\‘ est I'équivalent de /E‘g moderne.’’ For other examples of
its use in this communication cf. 4r6, 4v6, 5r2, 5r5, 5r6, 5r7-8, 5r8-9, and 5v1 below. For the solitary

example of ﬁ? (ti) in the communication cf. 5r8 below. For the usage of this determinative suffix in

Chinese cf. Li Hsiang g >#§ ., 'Lun'ti’' 'ti’ chih pien chi 'ti' tzu-ti yu-lai 3/@ r/R 5
\

r W, Z ;-’T & T ﬁ, J _'_%’_ @’g é * ("Notes on the Etymology of the Particle
te’"'),>! Kao Ming-k‘ai ,’%‘] % _%_‘7[) , 'Han-yii kuei-ting-tz‘u 'ti' 5i '3‘% *E, i
ga '@%) ' " ("La particule déterminative ti en chinois’');>? Jaroslav prusek, ''La fonction de la parti-

1,33

cule ti dans le chinois médiéval";>> and P. Demiéville, "Archdismes de prononciation en chinois vul-

gaire.''3?

As for the second of the three formulae, the text has & ;_'E' ;i_\;f * )ﬁ‘ ‘é‘ %%
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